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Differing vi2ws of social action in th2 Orthodox Calvwinist community
aris2 out of our diffsrent worldviaws., Among the Orthodox Dutch
Canadian Calvinists there is arie worldview which is orientad
particularly to the Christian Refaormad Church and three others which :
are variations of a Meo-Calvinist worldview. Different kinds of =ucxal
involvement and thearies have arisen in Neo- Calvxnx:n in Canada due ta
differant emphases in worldviaw.

I. Four warliviaws,

Confzssionzl Reformad
. Radical Activist
- Antithatical Calvinist
Engaged Calvinist

II. Highlights of Meo-Calvinism in Canada, '

1943 - 1938
1939 - 1948
1948 ~ 1974
1979 - 193¢
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Thank you faor thé priwvilege of being able to
participate in this conference and share with you same of
the activities of one community of Dutch people north of ithe

border .

My ﬁreaentation this morning is based on & master’s
thesis I have written at the Institute for Chriati%n
Studies, a Christian graduate schocl in Toronto, Canada
where I naﬁ work. WMWhat I want to present is a summary or
averview of the social and cultural activities of the
Camadian Meg~-Calwinizst and 1argely Christian Refarmed.

community from 1743 to 1788

Orthodox Dutch Calwvinists in Canada, targely post-war

immigrants, have created their own churches,; schools and




ather organizations. In concert with others who have joined
them thew hawe brought to Canadian socisty & uniqué approach
to Secial involvement and theory.[ 1] Their influence has

been felt in issues of abcrtian, independent school funding,
enerqgy dewvelopment, social assistance, labour relaticons, and

farmland palicy.

In my thésig-l am approaching: this community in terms
of worldelsws, UEinQ,éamE of the insights and categoriss of
historians of Ddtch Calviﬁiim in the United Statss such as
James Bratt and Henry Zwaanstrﬁ, I'sée the Dutch Calwinists
in Canada participating in society as a world wiew family.
Thi=z Dutch Calwinist world wiew family is rooted in the
revival of Calwiniem in the Metherlands during the
nineteenth century which contribufed Yo a shift iﬁ the
zocial makeup aof the Netherfands. My contention i=s that that
cworld views, or basic assumptions about the= nature and |
destiny of the world, influence sccial inyclvement.
Therefore, in my thesis 1 propaée a ﬁ]assificatinnlfar
di¥¥erent world views in Dutch—Canadian Meo-Calwvinism ang I
djacuas the resulting differing emphases in social

invoalvement.

Just to brisfly summarize the world wiews: Th=
confessional reformed focus on reformed theology and
confessions and consider the church, home, and christian

gchool te be the primary institutions of zocietv.  The




antithetical calvinist believes that because of different
principled approaches %o life, christians must %arm separaté
‘christian organizations. The activist radicals were more
concerned Qith_awiff and drastic change in segciety to make
it more radically christian. The engaged calvinists held to
their refurmed and calwinist theology znd philogophies but
wers primarily interestad in constructive betterment of the
sgoisty araund'fhém. The latter three‘can e maat.pruper1y
caxlled "Meo-~Caivinist" since they were active]y interested
in the society arcund them, while the first group was
uninterested in society. These four world wiews interacted
in the hiztorical surwvey of Dutch Eahadian Calwvinism which I

want to present to wou today.

Netherlanders.have been mowving to Morth ﬁmer?ca eQEr
since Henrv Hudson‘s famaus'voyage in 1889, which gawve the
Methertands claim to préaent-day Mew Tork and Mew Jerssw.
Heo-Cajwvinists +orm only & portion of that migraticon. Their
emigratich and immigration, however , are important faor

understanding their activiities in Canada.

There was nc_subatahtia] Cutch immigration tﬁ Canada
before 18%0. There were some Metherlandere, but they did not
form any colonigs and only a few churches. Tha colanizatiaon
af the western provinces in the 18787z, however,.prauided-

homestead land for some Dutch farmers.[21

Emigr==icn from ine Methsrlands was therefore




relatively minor ugp to thg end of Morld War- I with onivy
35,608 Dufch immigrants coming to Canada.l3) It increased
dramatically, howevesr, after 1746 and continued this w%y
throughvl?SS.IDuring that time close to 158,888 people
immigrated_ta Canada, consitituting 38 of the tatal
migration out ot the Netherlands.[4] These wars the peak

wears of the post-war emigration of Metherlanderz to Canad

i

The highest wearly total was in 12052 with neariw 21,086

immigrants makKing their home in Canada.[3]

The decisiuﬁ to emigrate for the post-war
Netherlanders was a combination of economic, demographic,
social, political and religious factors. LAl It is tikely
that ne single motive was sufficient in itself, but the
combination of these factors led to immigration.{?1 In
“addition, the Dutch faced litt1é hestility from other
Canadians in their attemp:os to immigrats to Canada and

become Canadian.[31

The wave of immigration atter MWWIl gawve the largest
boost tF the Dutech Caxlwvinist p;pulatian iﬁ Canada. The
number of . Dutch Orthodox Cai;iniata who immigrated to Canada
at that time was dispropdrtiunate'to their percentage of the
Dutch poputation.[?] Henry wan SteKelenburg gquotes figures
which show that 32¢ of the immigranfa between 1748 and 1754

were "Gereformeerden,” while only #.74 of the Dutch

population was "Gereformeerd."[ 181 Church figures alsoc show




the immense growth, for though by the end of WMII there wers
14 Christian Reformed Churches in Canada, by {741 thewv had
multipltied to 137 with over 545,008 members constituting 25X

of the denomination’s membership.l11]

The beginning of postwar Dutch Calvinist development
in Canada consisted of immigration, settling in, a striving
tg achieve the geoals of immigration, and am attempt to feel
at home in Canadian culture. Much energy wWwas sxpended on
getting financially stable and estébiishing churches and

Christian schools., Prior to this phase of immigration there

ig little evidence of Meo-Calwinist secial actionm in Canad

b

The Duich Calvinists had estabiished fourteen CRCz and three
Christian day schools but there iz no evidence of moves to
develop other Christian organizations ar ta.be invalwed in
gocisty in a MNMeo~Calvinist manmer. With the boost in
population in the Dutch Calvinist commﬁnity after the war,
wWe See 5 5harﬁ‘increase in the dewvelopment of churchess and
schoeols, From the sarliest wears there were alzo woices
calling for increased social involwement in Canada. &z a
result, we see the fledgling beginnings of severaI 

Meo-Calwviniest organizations.

In an ef+tort to welcome fellow Calvinists and

encourage them to join the denomination, the United

(1

tates—based Christian Reformed Church senit home

missiconaries to Canada. The CRC congregations alrsady




gxisting in Camnada by 1747 formed the core of thé welcaoming
committee for the new immigrants, but the denominatﬁan alao
provided immigration societies with +ield agents who could
assist the immigrants with housing, emplovment, cultural

adjustment, etc., It set up =zeveral funds to help Esfabliah
the immigrants financially and build mare CRC congregations

in Canada.[1Z]

Tensions soon arass, howewer, bhetween fhe &mer ican
home missionaries énd their cﬁarges, betweén tﬁe recent and
earlier immigrants, and beitween the Canadian bart of the CRC
and the U.5. part. The congregations mera_serve& by
gmerican ministers until 1932 when the Dutch immigrant
pastors began to arrive.l 137 The ﬁmgrican pastors, like much
of the Cét in the United States,.tended to be Confessional
Reformed in their wabid vigw. The Dutch pastors, 1ike many
of the new immigrants, tended to be MNeo-Calvinists. The
newcomers had experienced the Meg—Calwinist =acial and
theological revival in Holtland, particularly in the schools
and universitiss., They had experienced Christian media, and
had read books written from a Christian perspective on svery
sphere of life. They had expefienced.chrietian
organizations and Calwinist ra]]jes. They scught
chatlenging sebmons and perceived ﬁmericén D'iviniém to be
weaky they preferred their Dutch ministers. They alsoc moved

toward the formation of many di%ferént socistal

organizations, Both the American ministers and the




"ald-timers" resisted these mowes,[14] becausze they belisved
that Christian life was subsumed under the church
{instityte? and any other Chriztian activity was to be dons

by Christians individualiy.l[15]

Many Meo-Calwvinicsts immigrated to Canada after Warld:
War Il with the intention of reforming Canada. These
neaécatvinist immigrants saw Canada as & voung country with
nc strnﬁg identity azs wvet., It was'tﬁua malleable and opsn
to a Dutch Calwinist, anti-s=scular infiuence. BDDKS,.
written by those in the immigration society in the
Metherlands and recently arrived Dutch ministers, encouraged
thiz perception.li&] Many Dutch ministers came to Canada in
grder to make "Cxlvinism x major force in moulding Canadian
culture® with a goal of nothing tess than the
"Chrisztianization of canadian 5nciety";[1?] Drawing on their
Meoc—Calwinist roots in Holland, they were ready to transform

culture in Canada.

Sewveral studies have shown that, whils the post war
Putch immigrants were quite wiiliné to assimilate in Canada
behaviourally, most were unwilling to do so
structurally.l 181 They were willing to be Canadianized or
rather Dutch Canadianized, but only in Keepingy'wi-th the
religicus way of life which they had experienced in Holland.
They wanted to "maintain Dutch orthodox Calwinism in &

Canadian =setting" in order to reform Canada. They wanted fo .

4._\,]



*Find 2 way of integrating into Canadian society which would
not threaten their orthodox Calwinist identity."[1%]
Therefore, in terms of language, citizenship, and social
mores they often readily lost their Dutch ways and became
Canadian, but in the societal structures in which they

participated they recisted Canadiznization.

Almost a2z important to the immigranta as their
churches were the Christian schools they wanted to dewelop
for their children. There were only three such schools in
Canada before 1%43, but the Dutch set up over thirty more by
17868, The dawstchools wer 2 strongly supported by the

Neg-Calwvinist community, but alsc drew in the Confessziconal

"

Retormed,. 201

The Dutch Célvinista understood schools to be
religiously directeq énd believed it wa=z essential to set L
schools that taught in & way that was congistent wiith thgir
beliefs, They believed that parents were to be the
initiators of education for their children and cbhiectsd to

tats

W

the role the state played in the public schoolis. The
was to facilitate education through financing and some
regulation, but should not determine its direction. The

Dutch Calwinists did little to press for government

n

recognition and funding for their schools until the 1740 '
though Rev. RemkKes Kooistra did wvisit the alberta Minizter

of Education in 1937.021) The Ontaric Alliance of Chriztian




Schools was dewveloped in 1234 with a primary goal of
establishing the schools, but it undertook 1ittle pa]iticﬁ]

activity until the 19887s.[22]

For the Confessional Reformed the schools wers &
proteciive place for children to be taugn o, in cancert‘with
home and church.b22) For the Neo—Calvinisfs, the schools
were part of the "Calwinist mission” in Canaaa.€24} The
immigrants felt that, if their children were to be taught
properly in the schools and trained to bé igaders in the
Christian community and in the re%ormation of Canadasa, |
schocls at all levels were needed, inctuding a Reformed
University.in Canada. In 1934 the mssociation for Reformed
Scienti+;c Studies was conatituteq, with the gozal of

developing such a university.

In other arsas, too, the Dufﬁh Calwinists set up their
tw MLy nrgaﬁizations. From the beginming they developsd
Christian credit unions, life insurance associations,
hospital insurance, radio stations...They pubtished |
newspapsrs to serve the growing Dﬁthdoﬁ Ca]uiniat
community. From Edmonton came fﬁe ﬁénadi&ﬁ Lalwinist which
wag considered a newspaper espousing Calviniét principles,
From Chatham came Contact whicﬁ concerned itselsf with
immigration issues. 1In October of 1731 thé two Jdined ta

 form Ealwinist Cootact, published in antgrm.tzsi In 1¥54 a

number of pastors began Lhucch apd Mation, & Camadian CTRC




paper which was supposasd to be independent of the church

structure.

In the early 1938z Mr. Peter Speelman began Pro Rege
Press and bookKstore. Ipn 1753 he.anncunced the.pub1ication
of reformed correspondence courses. For many yeérs he
published and éold 211 the "right® books for Mec-Calwinists

in Canada.

Because of Canadiaﬁ immigratiaﬁ_restrictiona, the
majority of Dutch immigrants prior to the mid 1?387s were
rural, bBut at that time the government 1ifﬁed some.nf its
d.

restrictions ta allow others to enter Canada. They zettl

13
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in urban areas and entered industrial, uniconized
workKptaces. True to their Meo-Calwinist heritage they
juﬁged the unions which they had to join.to bé zecular, or
even communist, not neutral., The unions did not allow the
"expression of Christian principles," and often misused

their power.

Whi!e the Confessional Reformed American ministers
encouraged the formation of a Christian Labour Institute to
hé]p individua] Christians witneaa'w¥thin the =secular
unions,[2&8] the Nao—CAEQiniats responded in = different
way . Beginning in 1751, several graupa of men in.wan:uuver,
Sarniz, ﬁyimer,_%ami!ton, and 5%, Catharines orgénized

meetings to discuse biblical principles for labour., On

Mowember 1s, 1951 the first union local with a collective




agreemsent came intc being in Vancowver., In 1282 the
Chricstian Labour Association of Canada iCLﬁE) WAS %qrmal1y
established and grew quickly in British Columbia, Alberta
and Dﬁtario. Mozt af the members were part of éeneral

workers tozals, locals which undertook study and suppcrt of

7]

CLAC, But which did not work towards colleciive agresment

D
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The only certified locals were in wan:auu;r and T
Bw 1954, 38 locail groups had atfitiated with CLAC and in
1?55 thers were owver fifty locsls in four prowvinces in
Canada zx11 affiliated with CLAC. The CLAC published Ihe
Guide and, for x time in the 175873, De Gids which.cant%ined

Dutch language gleanings from Ihse Guide.

In 1754, the emploveess G? Bosch and Keuning in
Trenton,_ﬂntario, wanted to be represented by the CLAC and
applied for certification. The Unfarin Labour Relations
Board (OLRB> refused to cerftify the urnion on the basiz of
their understanding that the CLAC discriminated against x

person who could pot subscribe te the Christian faith.

i further appltication in 1?58 resulted in another
rejection. At this point legal counsel advised the CLAC to
drop the article in its constitution which deﬁcribed the
Bibliczl basis of the union. CLAC was alsoc sdwised to drop
the requirement of opening meetings with Scripture and
prayver. The National Executive Committes (NEC? ynanimeusiy

agreed to this adwice and proposed the changes at the next




national rcomvention of September 1958, The proposal,

however, was defeated at the convention by the mambership.

While the debate raged in the Euids over this
decision, the pﬁesident af the beoard of CLalC, Alan Matthews,
wrote that there were two types of members of the CL&C: the

theoretically admirable, but not practical, members who were

it
1

supportive purely on principial grounds, and thoze wha
Joined "in hopes that they’ll'prnvide % Christian
alternative to the present organizations and act as a

Christian corrective in cur societw."l27]

In MNowember 19598, after the defeat of ifa propozed
changes, the MNEC resigned,i28]1 Seweral locals in tﬁe
Hamilton area brake zway and began their own union, the
Christian Trade Unions OFf Canada. Those who wanted to retain
the biblical basis clause in the Constitution haintained
their position and, with tﬁe defection of the NEC and
Hamilton lecals, took control of the CL&C. Thew beg;n to

rebuild it to prepare it for the next phase of its task in

Canada.-

Ather aacigl actinn.groups that arose in the 1?58°s
include the Christian Farmers Federation c':.+" Ontarioc which
began in 1954 with the merger of several local Ffarmers’
associations. In 1938 Mecoc—-Calwinists set up a Cxlviniztic
Action Association in Alberta which held CaTviniatic-ra]}ieé

and study conferences. 1% was also called the &lberta

.




Besociation for Reformed Faith and Action {&8RFAY .,

The second Mec-Calwvinist phase in Canada saw continued
devselopment of the wor¥ already bagun. Thelmain task of the
1?7885 was the articulation of the nesd for Christian
aorganizatiens. Much writing and public spesling went into

thiszs effort.

The Christian Reformed Churcﬁ, to which many
Meo—Calwinists belonged, continued to receiwve leadership
from the Dutch Ministers. They began warious lﬁcal church
papers suéh as the Bridge in Edmontun'in 172532, They alza
continued to agitate for a national Canadian body of the CRL
and in 1747 the Council of Chfiatian Feformed Churches in
Canada (CCREC) held its first meeting and began a Committee

for Contact with thes Gowvernment (CCG).’

Christian educatioh continued to dewvelop among
Meg-Calwinists during the [%#&87=. In 193% the Asscociation
for Reformed Scientific Stugies (ARSSEY, ltater the
fzsociation for the ﬁdvancemént of Christian Scholarship

(&sCS), held its first study conference with Dr. H. Evan’

Funner as main speaker.

Or. H. BEvan Runneri2?] was, in many wavs, the
spiritual father of many. of the younger lezxders of
Meo—Calvinism in Canada. He inspired them and portraved for

them anm antithetical Calvinigt vigion which dowvetailsd with



their own intuitive Neo-Calwinism, He articulated
Meo-Calviniet philosophical and world view insights and
their implicationz for a whale generation of ypung Camnadian
Meo-Calvinists. #&s Bernard Zvlistra wrote:
in the midet of intente personal and
cultural dislocations which immigrants bring with
them, Runner took it upon himsels to giwve
spiritual directicon to the postwar Dutch reformed
zettlers in Canada.l3g] _ o
Funner’'s influsnce began‘through a lecture in Ealgaﬁy
in 1537, and continued through his Calwin College Groen
Clubl313, and.his philosophy classes, to which flocked yauné
Canadian Neo-Calwvinizts. In 193%, at the first ARES
Unionwiile Emn%érencag) ke delivered three wery influential
speeches which werelpubiizhed and widely distributed.. For
most of the 194873 and 1¥7F8 s Runner was a much icughtua+teﬁ
speaker at warious Canmadian Mea*Caiviniet ?unctimns. His
earty followers inzluded the new generation of clergy,
future professors of the ILE, énd.the zupporters anq lezcers

ot the new Meog-Calwinist social organizations.

Following the tead of Rumner and the ARSS, students =zt
public universities began & Federation of Calwinistic
University Clubs in 1942 which later became the Federation
of Chrigt;an Hhiversity Scocieties (FOCWSY . The ;Gcietiee
were designed for student fellowship, for developing
Neo-Calvinist Christian perspectives in the’stu&ents’

studies, and to produce a student newspapsr.




The wear 17359 zaw the continging restoration and
rebuiiding of the CLAC, "Prapaéanda meatings” were held in
ntaric to re-explain and reaftfirm fhe walue of CLalC, It
revised its constitution and bwlaws, kKeeping the biblical
basis, but allowing non-Christian membership more easilyw,
With the recorganization, three CLAC men from Sarnia, Gerald
Yandezands, Ed VanderKloet, and Harry antonides becames the
néw editors of the Guide. These threes were among the most
influsntial Neo-Calwinist advocates of social action in
central Canada,”and “ntonides ast spent & number of years
in British Calumbial In 17481 Vandezande bscams the first
full fime union agent; Antonides followsd in. 1284, and

Uanderﬁlcét in 1985,

In 1941 the Ontaric Labour Relatione Board once again:
dizmissed an'apﬁeal by the Trenton Local of the CLAC for
certification. ECLAC appealed the decision, hiring lawwvers
MacKinnon and Kelsey to help them to gain certification. On
March 25, 19483 B.J. MacKinnon argued CLAC = cause bhefore
Chis$f Justice J.C. McRuer of the Supremse Eaurt.a+ Ontarioc.
gn May 2, 1243 McRuer handed down hi= decision, quashing‘the
_ru]ing of Labour Board. Soon afier, CLAC w%aﬁcert{Fied for
the first time in Ontaric. Certifications and collective
agreements rapidly increased after that in Ontario, B.C. znd

ﬁ]berta;

~The CLAC split in 1938 led to a new ftype of Christian




sacial inva]veﬁent (=18 the\Nen~Ca1uinists. Many of the
disenchanted locals ana‘pravincial_buards began to consider
activities separate from .the national CLAC. In February of
175% the board of the Alberta District of CLAC decided to
gstablish a new organization called the Christian Labour

gssociation of Alberta {CLAAY . It wae broader than a trade

union, welcoming anyone interested in Christian social
actiwvity, but it continued the aim of encouraging Cheistian
trade unions and emplover associaticons. @Among those act..e
in the organization were.Jim Visser, John Olthuis, znd Louls
Tamminga. In B.C. the disenchanted provincial board of CLAC

formed the Christiam Culture fesociation of B.C. TC0CAS .,

fas a replacement for Ihe Buide of the CLAC, the CLAA
began publishing the biessiecno bews. Its %irst issus was
published in the Marchfﬁppil-af 1952, In Dctobér of 1957 it
 became a common paper of the CLAad and the CCA of B.L, For
the May izsue of i?él the paper was Eenamed the Lhristian

Saocial ‘anguacd.

In Movember of 1?62; the CL&w and the AARFS/CLA
amﬁlgamated to form the Christian Actien Foundatiocn (CAFY .
With the growing momentum of the $8°s the CAF began to
expand, hiring staff, and beginning to actively work more -
with other organizations, auﬁh az the CLALC, CJL, andrthe
0AC5. It held conventieons, political rallies, and presented

brief=z. The main concern of the Christian Action Foundation




was the need for principled Christianm action in labour, and
attar 17482 or 1743, politice and education. Itz main

project was the publication of the Lhriszitiao Social

Yanguaed, renamed Ihe Christian Yanguward, which dealt with
many subjects. At first the articles dealt with the

raticonale for separate Christian crganizations, but it =zoon

[
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began to speak to what it considered imparfant iss
day, including commercialization of Suhday, jotteries,
unicns,.;cmmuniam, a bill of rights, the need for joining in
Christian education, missions, alcoholi=m, literature,
nuclear arms, the dangers of televicion, the PD{E and ftask
of gowernment and the piace‘af education, thes rols of
Christian credit unionsz, alcoholism, the dangéra of comic
booke, the néed ¥or Christian media, abortion, and tha‘
reftormation afgmuaic. -Firset publtished in Edmbnton, é!berta;
The Chepistian Yanguard was later published in Ontaric and
was taken owver by Wedge Publizhing in 1971 when 1% was named

simply Manguard.

In September of 1%65, Few., Louis Taﬁﬁinga, one of the
mainstays of the CAF in Edmonton, left to move to lTowa.
Thers he bsgan a U.S, branch of thé CAF which quickly grew,
Jater changing its name to the Mational Asscciation for
Christian Political Action (MACPSY  and, tater still, the

fssociation for Public Justice (&P .

In Ontario, the CLAC began the Committes for Justics




and Liberty (CJL} in 1?81 and officially incorporxtsd if'in
1243 to defend ju=t labour relationz in the courts and ﬁhe
legislature. While the CAF of Alberta dealt with a wide
qiversity of problems in society, the CJL of Ontaric limited
ifs task to the fight for Jjustice and liberty in labour
relations in general, not just specificaily for L=l
causae,. 1t oppeszed compulsory unionism and zttempited fo
gain =quality of opportunity for all workers., LCJL, like the
CLAC, made submission= to the government and government
commissions asking for freedom of aisoc;atiun and an end to
cumpulseory unionism. In 1942 they introduced the concept of
the right of 2 union member to deesignate his dues to a
charity instead of the union he found unacceptable.l[321 This
legislation was introduced in Manitoba and Gntaria.in th;
late 1948°3. They also tried to arque for the pasaiﬁi]ity oF

two or more unions in one bargainming unmit.l33]

The CJL fought several court cases, sometimes to the .
Supreme Courit of Canzda, in their desire for just 1abaut
"relations. The names of Mostert, Haogendaoﬁn, and Yan Manen
were splashed across newspapers in Canada as the CJL
defended their right to Jjust tabour relations.

The third phaxse of Neq—Ca}vinist social inwvoivensnt
witnesseﬂ the huat controversy and confliict githiﬁ the Dutch

Calwinist community.[34] The rise of the Hadicxl Activist

world wiew and the strengthening of Engaged Calwinizm made .




more clear the diverse approaches to gocial inwolwement.,

Much of the controversy of the 1278°s arose in
gducation circliee. The entire staftf of fhe Toronto District
Christian Highschool resigred in 1787-1978 in a contlict
owver methods, materials, and decision-making matters in the
echool. A number of Meo—Calwinist authorzs wrote Io Erood
the Slumbering Giap:t in 1972, partially In critigus of the
Dutch Calwinmist Christian schools.[353 The Curriculum
Development Centrel28] and alternative Christian schoolsia?l
were set up in reaction to the traditional Dutch Calwvimist
schools. Later in the decade the CJL, along with a nﬁmber
of other concerned minorities in OUntario, mnot a1 of whom
were Christian, helped begiﬁ the Untario éiaociafiun for
Alternative and Independent Schools 10ARISY to deve]ap.

strategies for gaining fundipg for independent schools from

the provincial government.[23E]

The Inztitute for Christian Studies (ICZ) was opened
in 1?47 by the &&CS and functioned az a boisterous
institution in its early years. Some of the people

connnected with it in the garly yearz published such highly

controversial beooks aslﬂnf of Concaepn foc the Charch, [3EF]
Thé;e books were critical of the churches of the day, |
particular1y_the CRC, and‘aametimes contained public
criticisms of individual;. ICS also atfra:@ed.ﬁadical

Activist students in its early yvears., Some students wrote




position papers which were incorperated into an underground
newsipaper at an Interwvarsity Christian Fellowship Urbana
Conference jn Chicago in 1971.048]1 The atudénta produced a
Serwival handhook for cadical Christians todaw fﬁr students

active in the worid.

15 students were zxlso agtive in writing for, and

editing, the revised Wapguacd. Different world wiaws zeem io

be manifest in different editors and editorial commiftees of

Yanguacd from the earlty 1978z to its demise in the =arly

17887 =. 1
In the 1??&’5; the Meo-Calwvinists, sxperisncing =

renewed dssire to be actiwve, started Sever&] other Christian

organizations., MWedge Publishing Foundaticon and Tomarrow” = : l

Book Club producsd many fities. Lroedg magazine and Shalaom

Productions in British Ca!umbia} and Pulee; in Edmontor, =z
music and multi media organization inspirsd by Sha?uﬁ
Produyctions, expressed Mec-Calwinism in the arts. fn
addition, Paimos Art Ga]iery, which grew out of the sarlier

Institute for Christian art in Chicago, opsned in Toronto in

1771,

Conflict arocse in the Meo-Calwinist community
regarding labour and socisal inwolwemsnt., The tensions E
formed in the late &87= and early P72 and sesmed o ' ' 3
cuiminate at the end of the 17787¢ when more conservaltive E

times tempered the utopian reconstructionism of some of the




Mea=-Calwvinist=.[411

In the later 1748673 and =arly 197875 several Christian
Soeial Action Congresses were held in the United States,
with representatives from social action graﬁpa in Canada, aé
well as the U.S5. Because of these tongreeaes, the CJL and
the CAF began to discuss the possibility of merging to form
a distinctivwe political movemsnt in Canada. ThEKQPGpQSEd
grganization would |

function a= a Christian civil rights

movement which should incressingly concern itseldf

with and as scon as possible speak out on a wider

range of issues from a Christian wiew of the

gqovernments’s duty to promois and establish

Justice and liberty for all in every area of

Tife,[42] :
The new CJL Foundation, formed in 1971, continuesed to be
inwvalwved in 1abour issués. 1t also expanded its interest to
criticisme of progress and sconomic materialism.[42] When
the Canadian government began to consider allowing the
constructian of the'MacKenzie Fipeline, the CJL Foundaticon
became heavily invulved'in energy issues. 1t helped tc
remove Marshall Crowe, Chairman of the Nationzl Energy
Board, from hie position in the hearinge, due to the )
perceived potentizxl for coﬁflict of interest,. 'In.addition,
it gained intervenaor status in the hearings regarding the-
MacKenzie Valley Pipeline, and alnng-with several other
groups, successfully proposed a ten—-year moratorium in 1775

on the Pipeline. As its next major project in the late
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1#787s, CJL began work on social poligy.

CJL maintained its principled study of public issuss,

but gradually became more actively inwvolwed in tobbying and

proposing policy coptione for the gcvernmenf. With theze new

moves by CJL gquestions began to arize in the minds of zome

abbout the direction of CJL. During the energy debates
guestions arcse regarding cooperation with nan—-Reformed
Christians and non—-Christians(441, the propristy of church
involwement in public 1ifeld431, and the CJL Foundation’s
Tack a% cltarity on canéepts of 1iberatian,‘ﬂppres$ian, =
of neighbor, and s=l¥f determiﬁation.[4é] Further céncerns'
arcse later in the décade on CJL e perspective on the rols
of government in spoisety, the perceiwved cauaearnf social
disharmony, oppression and poverty, and the nature ﬁ%

gconomic 1ife.l[47]

In the meantime the CLAC also continued its
submissions to gowvernment, arguing for freedom of
association, and against compulsory uninniamf For a time,
howsver, it too experienced trouhkles when it began a
shart-1lived Internatiﬂnéi Chris=tian Centre for the Study of
Fublic Issues in the esarly 1978‘s., Itz researchers, howsver,
though protific in their work and writihg,.taak a diraction
wihich the community was nat prepared to accept and they were

subsequentiy tet go.

These gifficulties became exacerbated in (777 and 1778

_22—




wized
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and seem to hawe been most pointed during the CLAC org
Social Action Conference of 1978 in Ontaric. The confersncs,
attended by the leaders of sewveral Christian action groups,
waé the tast time that the lsaders of these crgaﬁizatiqné'
have discussed together their approaches to social

involwement in 2 public conference.
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Thie overview has been necessarily brief and sketchy.
It has been for me a real joy to dig back into my
Mao-Calvinist roots and has planted in me thaf Tittle bug of
curiosity that I am sure all of vou here also have. The
curiosity that leads you to continue to find out more about

Dutch history in North America.

1. The Lanadian Eﬁﬁgclﬂgedia recognizes their uniguensss in
its article on Calvinism. "Calwinism" by John 3, Moir., Ika
Canadian Encwelopedia, Yol L, p. 259, Edmonion, Hurtig,
1985, - : ‘

2. Henry 5. Lucas, Methkeclanders in dmecica, (Ann Arbor: The
University of Michigan FPress, 1955, p., 43%,4:8.

3. Albert VanderMey, To all fuc Lhildeen, {Jordon Station:
FPaideia Press, 1783, p. 45-48.

4. Atlesn Yan Ginkel, "Ethnicity in the Reformed Tradition:
Dutch Calwinist Immigrants in Canada, 194s5-1228." M.o&A.
Thesis, Dept. of History, University of Toronto, 1982, p. -
11. ~ '

5. Adrian Peetoom, “From Mvthelogy to Mythology:
Duteh-Canadian Orthodox Calwvirist Immigrants and Their
Scheools.” M.A. theszie, Dept. of Education, Univerzity of
Toronto, 1983, p. 14, :




0

&. Adrian GBuldemond, "Conditieons in the Metherlands
Following Morld MWar I1," in Gordon Qocterman, et ., Io
Eind a Better Life (Grand Rapids: MHational Union of
Christian Schools, 1279, pp. 17 - 24,

7, Henry wvan Stekelenburg, "fracing the Dutch Roman Catholic
Emigrants toc MNorth é&merica in the Minetesnth and Twentiesth
Centuriecs,” in Herman Ganzewvoort and Mark Beoeekelman, =zds.,
Dutrch Immigration to Hopth émecica, (Toronto: Multicul tural
Histary Scociety of Ontario, 1983, p. 78, 71.

2. Robert Harneyw, "Prefzace," in Ganzevoort and Boskelman,
eds., Dutch lomigeaticon, p. wiiti.

?. Yan Ginkel, "Ethnicity," p. 14,
&, van StekKelenburg, "Tracing the Dutch,® p. 535, &&.
11, Peetoom, "Mythology," p. 11,

Van Ginkel, "Ethpnicity,." pp. 41-43, YanderMevw, Ig &1L

ue Childesn, p. S2-38.
15, Wan Ginkel, "Ethnicitv," p. 94,
id, Van Ginkel, "Ethnicity," p. &1,184.

15, Van Ginkel, "Ethnicity," p. 113, 112,

16. Van Ginkel, "Ethnicity,” p. 114-118. See Remkes
Kooistra, Jong Zijin io esn Joog lLaod <Torgnto: Pro Fege,
1237 . Marten Urieze, Wecker io gen Misgwe Weceld ‘Toroniod
Pro Rege, 1757,

17, "Zelfportrait,” Launch and Hation (September 18, 1754):
834, guoted in Man Ginkel, "Ethnicity," p. Z.

12. Van Binkel, “E%hnititw,“ p.lEl,lEE and referencez there,
1. Van Ginkel, "Ethnicity," p. ®3-98.
28, Uan Ginkel, "Ethnicity,” p. 145, 147,

21, Van Gink=l, “Ethnicity;" 0. 145, Interview with Raw.
Kooistra, July 22, 1787. '

22. Yan Ginkel, "Ethnicity," m. 131.

Z23. Harro W. Yan Brummelen, "Christian Schools in the
Dutch~Calwinist Tradition:s Isclation, Conformaticon, or
Transformation?" paper distributed by the Sogietw of
Chriztian Schools in British Columbia, April 1785, O




Yan Ginkel, "Ethnicity,” p. 147,

Contact tAug. 1¥4%?, Oct, 8, 1749y Calwinist Contact
oct. 1&g, F51k. '

=

rJg
iR Ju

"

Fad

&, Yan Ginkel, "Ethnicity,” p.  13& - 138.
27. The Guide {Sept. 1958).
28. The [Buids {(Now. 1938).

29. Protessor of Philosophy at Calwin College, Grand Raplds,
Michigan from 1251 ~ 1981,

2%, "H. Evan Runner: @&an Assessment of His Mission," in Henrw
Yander Goot ed., Lite is EBeligioe (5t. Catharines, Ont:
Paideia, 19812, p. 1.

31. A philosophy clubk named after Groen Yan Prinsterer.

2z2. The LOuide (March 178231 1,2.

23, Ihe Buide <mpril 1248331 3, 4.

4, Conflict arocse in the churches leading ewen to a zaplit
n 1?72 in the Toronto Il Christian Retormed Church.

22, Jehn Mriend et al., i{Toronto: Wedge, 1P72).

24. Harro Yan Brummelen, Ielling ihe bext Genecation:
Educationzl Dewelpopmant ip Mocth aémerican Calwioisd
Christian Schools (Lanham: University Press of Americs,
1788, p. 217, 227, ' '

37, For example Erin Lane in Toronto, Ontarioj Immanuel in
Scarborough, Ontario; and Toronto Central Christian Schoot.

38, LCJl Mewsletter (Dec. 78 13,
3%, John A, Ol thuis, =t al.,, (Toronto: kedge, 1978.

4@, Robert L. Carvill, "The Yanguard at Urbana," Mdanguacd
(Feb. 17713 16 - 18, :

41, YYan Brummelen, Telling the Mext Genescaltion, p. =g,
a4z, LJL Nﬁmﬁl&iie; (Jan. 27, 1771,

4%, John Oithuis, "Can Less be More?," Ll Mewsletter, (Feb.
19741 1,2,

1
T

44, CJL worked with a number of coalitiaons, and called =




witpeszses, during the gnergy hearings, warious people who
gid not share CJL s religicus stance.

45. CJL Jjoined with church task ?Grces‘in oppasing the
pipeline. )

44, Particularly of concern were waricus articles in the LJL
Mewsleiier and Yanguarcd and in the book by Hugh and Karmel

McCullum and John Olthuis, Moratociom {Toronto: Anglican
Book Centre, 1277).

47. Stantey Carlson-Theis, "Graoping Towards an Understianding
of the Roles of Canadian Gowvernments in Promoting and
Distorting Wellbheing: Motes on some Historical and
Swatematic @Aspects," 172 page paper written for the CJL
Faundation, August 1777, L |




